
Noticeboard 

Weekday Masses 

Mon The Coming of the Light: First Missionaries 
to the Torres Strait 1871 

1   

Tue   

2  No Mass Today 

Wed Thomas the Apostle 

3  No Mass Today 

Thu  

4 7.30 am Mass  

Fri  

5   

Sat Thomas More, Scholar & John Fisher, Bish-
op, Reformation Martyrs 1535 

6   

Next Sunday—7 July 

The Dedication Festival 

9.00 am Lauds  

9.30 am Solemn Choral Mass 

Readings for Next Sunday  

1 Kings 8:22-23, 27-30; Psalm 84; 

Ephesians 2:19-22; John 10:22-30 

Forthcoming Events 

15 July Parish Council Meeting—7 pm 

23 July Pastoral Group at Ros Simmons’ 

FRIENDS OF ST MARK’S EVENTS (after Mass) 

14 July FRENCH DAY—IN HONOUR OF 
BASTILLE DAY—croissants & more  

28 Jul SOUP MORNING—DELICIOUS 

ANNUAL EVENT  

Next Choral Masses 

7 Jul Anniversary of Dedication  

28 Jul 17th Sunday in Ordinary Time 

18 Aug Mary, Mother of the Lord 

St Marks Community Centre—250 George St Fitzroy 
A Partnership with Anglicare Victoria 

Hours:  Mon—Fri:   11.00 am—3.00 pm 

Coordinator: Chris de Paiva  T: 03 9419 3288 

St Marks RECYCLED—298 Smith St Collingwood 
A Community Program Supporting Saint Mark’s Community Centre 

Hours:  Sun—Sat:     11.00 am—5.00 pm 

Manager:  Mr Michael Goldwaser T:  03 9417 2965 

Community Programs 

Parish Priest: Fr Stuart Soley SCP   T:  03 9419 5051  E: frstuart@stmarksfitzroy.com 
Priests Assisting: Dr Cecilia Francis, Dr Graeme Garrett, Dr Brian Porter, Dr John Spring 

Director of Music: Dr Geoffrey Cox  

Wardens:  Mr Rod Conn, Mr Philip Cornish, Ms Louise McGuire  Secretary:  Ms Heather Stock 

Addresses:  A: Cnr George & Moor Streets, Fitzroy    P: PO Box 124, Fitzroy, Vic 3065 

Directory 

Attendees at the Reading Circle last Tuesday 

Feasts are made for laughter 
Ecclesiastes 10:19 

You Know You’re Australian When:  
You know the meaning of the word "girt".  
You believe that stubbies can be either drunk 
or worn.  

DATES 

BOOK:  

Richard Rohr’s The Divine Dance 

2, 23, 30 July & 6 August 

@ 7 pm in the Church  

30 June 2019 
The Thirteenth Sunday in Ordinary Time 

Guide to Today’s Solemn Mass 

The liturgical colour used on the Sundays in Ordinary Time is Green. It symbolises the bountiful life we receive 

from God. In winter, although the days are cold and intermittently pierced by warm sunlight, the knowledge that 

many plants lie dormant and warmer days beckon, we are afforded the opportunity to look within and nurture 

our life in God, deepening our spiritual roots being stimulated by God’s creative Spirit. 

Presiding Fr Stuart Soley Homilist Fr Stuart  

Hospitality Welcoming Team at the door Robin Murray and Martin Dickenson 

   

Entrance See inside Who would true valour see Tune: Monks Gate (NEH 372) 

Setting  

Readings 1 Kings 19:16b, 19-21; Psalm 16; Galatians 5:1, 13-18; Luke 9:51-62 

Reader Ellen Green Cantor Rebecca McIntyre 

Psalm       

       

Procession 
of the Gifts 

420 O Jesus I have promised Tune: Wolvercote 

Eucharistic  

Assistants 

Ros Simmons 

Andrew Buchanan 
   

   

Communion  200 Jesus calls us o’er the tumult Tune: Merton (NEH 5) 

The Angelus See booklet 

Recessional Processional—William Matthias 

Hospitality In the Narthex Host Heather Stock 
 

Flowers Donations gratefully received—for a thank offering or in memory of a loved one 

www.stmarksfitzroy.com FB: stmarksfitzroy / stmarksfitzroychoir / stmarksrecycled 



Contemplating the Gospel …  
Reflection by © Veronica Lawson RSM. Reprinted with permission. 

Gary Cohen’s film, Judah & Mohammad, de-
picts the separate lives of two teenage 
school boys, one a Jewish Israeli and the 
other a Palestinian Arab. Judah and Mo-
hammad have never met and are unlikely 
ever to do so. They are near neighbours, but 
their lives are separated by a “security wall” 
that keeps them and their people effectively 
separated and suspicious of each other, de-
spite the desire for peace of many on both 
sides of the wall. Sandy Tolan’s heart-
wrenching novel, The Lemon Tree, tells a 
similar story of women on either side of the 
same divide. Both film and novel reflect a 
contemporary story of hostility between Is-
raelis and Palestinians that more or less rep-
licates the relationship between Jews and 
Samaritans in the first century.  

Jesus and his Galilean Jewish friends could 
hardly have expected a gracious welcome, 
though they may have been welcomed had 
Jesus planned to stay and worship in the 
temple on Mt. Gerizim, the centre of Samar-
itan life and worship. The problem for the 
Samaritans is Jesus’ decision to use Samari-
tan territory simply as a staging post on his 
journey to Jerusalem, the heart of Jewish 
life and worship. The Samaritans “did not 
receive him because his face was set to-
wards Jerusalem”, centre of Jewish life and 
worship.  

James and John have an excessively violent 
reaction to the unwelcoming Samaritans: 
“Do you want us to command fire to come 
down from heaven and consume them?" 
The force of this question can easily be lost. 
James and John have heard Jesus telling 
them to love their enemies, to do good to 
those who hate them, bless those who 
curse them, and pray for those who mis-
treat them (Luke 6:27-28). And yet they 
want to call down fire on those who do not 
receive him. Jesus makes it clear that vio-

lence is not the way of God's prophet, even 
in the face of rejection. He has no word of 
condemnation for the villagers who failed to 
receive him. He simply turns and rebukes 
his two disciples and moves on to another 
village.  

There is a sense of relentlessness in this 
passage. Jesus has “set his face to Jerusa-
lem” and there is no turning back for him or 
for those who join him on the journey. In 
the company of his disciples, Jesus now 
moves inexorably to Jerusalem where he 
will be “lifted up” in death and exaltation. 
Bringing the good news and establishing 
God’s reign of peace on our planetary home 
is the purpose of the journey. We are invit-
ed to enter into that journey with all its de-
mands. There is no room on this journey for 
violence or for clinging to familiar securities. 
If we are serious about saving our planetary 
home, we must relinquish the certainties 
we have known and be prepared to “set our 
faces” towards whatever it takes to ensure 
God’s reign of peace in our common home.  
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welcoming, accepting and compassionate 
are seen as anomalies. 

Some churches are holding "Making Sense 
of Gender Confusion" sessions. Given that 
they are being led by people whose only 
academic expertise is in using the Bible in a 
particular way, one can see where these 
sessions are heading. One session organiser 
told me that they didn’t have enough time 
in the session to consider evidence. 

There are signs that the marginalisation 
that sections of the church are working so 
hard to achieve for the whole church is 
bearing other fruits as well. 

As the Israel Folau case illustrates, there is a 
narrative developing that interprets re-
sistance to the furthering of the destructive 
practices as religious persecution. Religious 
persecution is a very serious matter, a 
matter of life and death for many Christians 
and people of other faiths throughout the 
world. To align oneself with them, because 
one’s teaching about women being subser-
vient to men or the proclamation of ap-
proaches to human sexuality that lead to 
increased rates of youth suicide, is being 
called out as self-indulgent and trivialises 
the plight of those who are genuinely 
threatened for holding to their faith. 

The saddest aspect of this tale is that there 
are many, many Christian communities in 
this country who are as horrified as anyone 
outside the church as to the way this is 
playing out. In these communities, people 
of goodwill are seeking to be a positive and 
progressive influence on their communities. 

In these places, the Bible is taken seriously 
but is also understood to be a complex set 
of documents. These communities are sen-
sitive to the fact that for the bulk of Chris-
tian history the Bible has been read in a va-

riety of ways, and that modern biblical 
scholarship provides a way to use these 
complex documents to speak a life-giving 
word to a complex world. 

It is not just people like me, who some 
would want to dismiss as a liberal or unor-
thodox, who hold this concern for the way 
the mission of the church is being trashed. 

In his book Amazing Love: Theology for Un-
derstanding Discipleship, Sexuality and Mis-
sion, Andrew Davison, an Anglican priest 
based at Cambridge, who sees himself as 
belonging to the evangelical wing of the 
church, writes to those of his own camp to 
invite them to review their current ap-
proach to marriage equality, and gender 
and sexuality diversity. 

He seeks to remind them that the Bible is 
complex and biblical interpretation is not a 
simple thing and that mistakes have been 
made in the past. Above all, he asks them 
to have an eye on the effect that taking 
hard-line positions has on the mission of 
the church.  

Hopefully some will hear his voice. No 
doubt, others will dismiss his call as 
"following the way of the world". 

Finally, I would want to add that Christiani-
ty, with its deep insights into human nature 
and its understanding of the giftedness of 
life and the planet, could be making a very 
positive impact on some of the global is-
sues that we face. 

Confronting poverty, pursuing the way of 
peace, building a just world, setting people 
free from the things that bind them, look-
ing after the planet and dealing with cli-
mate change are all issues that the depth of 
Christian theology and spirituality can help 
the human family address. 

How the Church is marginalising itself and blames everybody else 
continued ….  



denying ideologies is incredibly detrimental. 
It causes people to look for meaning, direc-
tion and purpose elsewhere. The growth of 
"the spiritual but not religious" group is part-
ly an expression of this. 

While the Creation Bus was finally parked 
about 10 years ago and Creation Magazine 
these days caters to a small niche market, 
and while the bulk of Christians have moved 
on from a dogmatic and narrow reading of 
the Creation stories, that same way of using 
the Bible has been repeated again and again. 

And every time it is used, the mission of the 
church is trashed, and the church finds itself 
further marginalised. 

When society began to come to terms with 
the fact that some marriages are destructive, 
that some marriages die as people change, 
and that people do get divorced and are 
often lucky enough to find a new life-giving 
relationship, the church dug in its heels. 
Based on a particular reading of the Bible it 
insisted that the destructive relationships 
needed to be defended as holy and battered 
women were to be encouraged to stay in or-
der to protect the institution of marriage. 

Again, ignoring reality and good evidence, 
divorced people were treated like second-
class citizens, their new relationships were 
left unacknowledged and uncelebrated, and 
many vulnerable people are still coerced into 
staying in destructive marriages. 

And, while much of the church has moved on 
and in many places has found that it can cel-
ebrate with divorced people their new life-
giving relationships, the pain of the years of 
prohibition remains and in some pockets of 
the church the anti-divorce rhetoric has esca-
lated. 

The destructive pattern is repeating itself as 

the church tries to deal with gender roles. 
Again, a particular way of using the Bible 
has people determined to protect culturally 
bound stereotypes as divine fiat. And while 
much of the church has found a way to 
move on and to be enhanced by the leader-
ship of women, in other places men can on-
ly be taught by men, and men are required 
to be the leaders of churches and heads of 
households. Once again, the lessons from 
science and societal evolution are cast 
aside and many in the church portray them-
selves as social Neanderthals who think of 
women as literally the "weaker sex". 

Also, in recent memory there is the church-
es’ contribution to the marriage equality 
debate. Some of the "No" case was offered 
in sensitive ways. Other contributions were 
based on a particular use of the Bible that 
led its proponents to once again ignore 
good science and experiential evidence to 
advance arguments that were both untrue 
and profoundly damaging. 

In the wake of the marriage equality de-
bate, some church communities have de-
veloped a fixation on gender diversity and 
as well as continuing their crusade against 
same-sex-attracted people. As a result, Vic-
toria has found it necessary to ban "Gay 
Conversion Therapy" and other States are 
considering the need to do the same. 

Late last year I attended a Queensland Gov-
ernment sponsored consultation on the 
need for such legislation in that State. I was 
honoured to be a Church voice in that fo-
rum but also horrified by the stories of 
what some church communities are telling 
people. Each and very story helped to trash 
the mission of the Church. We are in a sad 
place when people who are noted for being 
open to evidence and are experienced as 

How the Church is marginalising itself and blames everybody else 
continued ….  
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1 Who would true valour see, 
 let him come hither; 
 one here will constant be, 
 come wind, come weather; 

there’s no discouragement 
shall make him once relent 

 his first avowed intent 
 to be a pilgrim. 
 
2 Whoso beset him round 
 with dismal stories; 
 do but themselves confound, 
 his strength the more is. 

No lion can him fright: 
he’ll with a giant fight, 

 but he will have the right 
 to be a pilgrim. 
 
3 Hobgoblin nor foul fiend 
 can daunt his spirit; 
 he knows he at the end 
 shall life inherit. 

Then, fancies, fly away; 
he’ll not fear what men say; 

 he’ll labour night and day 
 to be a pilgrim. 

WORDS: John Bunyan 1628-1688 

TUNE: AURELIA (NEH ) 

ENTRANCE HYMN 

Who Would True Valour See 

Parish News 
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COMMUNION AND FLU SEASON 

Dr Taffy Jones has provided these thoughts to 
help you and I discern what to do this flu sea-
son if we are unwell or our immune systems 
are compromised in some way. (Fr S) 

‘If you are not well please consider stay-
ing home from church 

If you do come and are not well please 
cough into the front of your elbow as they 
teach children to do these days or into a 
clean handkerchief and not into your 

hand as you can transfer your germs by 
shaking hands in the exchange of the 
Peace.  

Also please consider communicating in 
one kind only i.e. by taking the Bread but 
not drinking out of the Common Cup.  

Please remember that intinctng is not 
hygienic  so please don’t do it. 

I would remind you that older people are 
particularly susceptible to picking up 
germs as are people whose immune sys-
tems are compromised e.g. people hav-
ing treatment for cancer.’ 

GIVING OPTIONS 

A ADF Parish Giving Account 

Arrange for a direct transfer each week 
to our ADF Parish Giving 

Account:  SAV 0500 4612 

Forms at back of the church.  

D DIRECT TRANSFER TO THE PARISH 

You can set up your own direct transfer 
into the Parish’s operating account. This 
is the easiest way to give sacrificially to 
the work of God’s church as you don’t 
have to keep track of your giving other 
than to ensure the facility is in place. If 
you would like further information, 
speak to Gary Simmons.  

ANZ Bank   Fitzroy Branch 

BSB:    013—275 

ACCT NO:   0070—86265 

ACCOUNT NAME: Church Wardens  

Account 

E ENVELOPE SCHEME 

Envelopes labelled with the date of each 
Sunday from the first Sunday in July to 
the last Sunday in June. This is an easy 
way to keep track of your giving. If you 
are part of this scheme new envelopes 
are available at the back of the church. 
If you would like to join the envelope 
scheme speak to Leon Warden.  



According to certain media I am supposed to 
be living in fear that my religious freedom 
and the religious freedom of Anglicans in 
this region is under threat.  

The facts do not support this assertion.  

Each week people of faith gather openly to 
reflect on sacred text, to hear addresses, to 
pray and to worship. 

They create communities of care and hope 
which make useful contributions to their vil-
lages and suburbs.  

Many religious groups are supported strong-
ly by their wider communities with people 
working with them and contributing to their 
fund-raising. 

Religious people in Australian do not experi-
ence oppression. 

As a committed Christian, I hear my fellow 
Australians saying to me "can you churchgo-
ers let me live in peace?" 

To put it another way, "I'm happy for you to 
do your religious thing but can you leave me 
alone?" 

Australians willingly tolerate a wide religious 
landscape on the basis that it will not in-
trude on their lives. 

People who practice their faith must find 
new ways of relating to their communities if 
they want to speak in a way that can be 
heard. 

A clear majority of Australians no longer 
want to be involved in debates about how 
consenting adults express themselves sex-
ually.  

They find the condemnatory views of some 
religious groups about homosexuality de-
meaning and denigrating.  

Many people found the plebiscite, about 
changes to the Marriage Act, damaging to 
themselves or to people they care about.  

I am such a person.  

I hope we never again put any group of Aus-
tralians through a national debate on issues 
so deeply connected with their identity.  

The discussion about religious freedom is no 
longer focused on the Marriage Act, but the 
curriculum and teaching staff in faith-based 
schools.  

Same-sex marriage might be legal, but a 
range of religious institutions want to retain 
the right to put forward approaches to hu-
man intimacy espousing heterosexuality and 
purity.  

Lesson content and teacher morality take 
centre-stage as the rights of the employer 
are debated.  

When we shift the focus away from sexual 
intimacy to forming meaningful relation-
ships, the conversation changes.  

Many people will speak about the difficulties 
they have experienced in finding and sus-
taining long-term companionship if not for 
themselves, for people they know and love.  

Loneliness is everywhere and exists for myri-
ad reasons.  

I am more energised by helping people navi-
gate that complex landscape and I want to 
bring a spiritual dimension to that explora-
tion.  

I want people to experience the wonder of 
being truly loved by another human being 
who will be there for them in times of diffi-
culty and despair, as well as in the seasons of 
joy and laughter.  

Why I am wary of any changes in legislation that 

create opportunities for discrimination 
By Dr Peter Stuart, Bishop of Newcastle. 

This article appeared in the Newcastle Herald website, 27 June 2019 
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"When did you stop believing in science?" 

I have been asked that question an amazing 
number of times over the past 30 years. I am 
usually asked it by someone who has little, if 
anything, to do with the church when they 
discover that I completed a PhD in evolu-
tionary biology before I was ordained. 

These people believe that all Christians are 
Creationists who think that God made the 
world in seven days in the year 4004 BC. 
They therefore assume that we pay no heed 
to science. 

For them, we are numbered among the anti-
vaxers and flat-earthers. They see us, at 
best, as benign adherents to quaint fairy ta-
les. In terms of their life, we are marginal 
and of no practical consequence. 

The constancy with which I am presented 
with a question that assumes an incompati-
bility between science and religion demon-
strates how effectively such ideas can get 
traction in the public consciousness and how 
long such perceptions can last. Partly this is 
to do with the media’s fascination with the 
weird and the wonderful. 

But it also illustrates the determination and 
dedication of those driven by such ideolo-
gies. A dynamic we see not only in religious 
groups but also in politics and other spheres 
of life. The hold that the ideology of Climate 
Change Denying has on our politicians being 
a case in point. 

In terms of the mission of the church, the 
perception that Christians don’t take science 
seriously and are given over to reality-

Why I am wary of any changes in legis-

lation …. Continued … 

Such an environment provides profound op-
portunities to explore the religious and faith 
dimensions of love.  

My hunch is that such an educational endeav-
our requires a very honest curriculum and a 
teaching staff who have reflected deeply on 
the joys and challenges of their life.  

Such teachers create an educational commu-
nity in which students embrace ways of life 
marked by courage, compassion, integrity, 
justice, wisdom and even faith.  

It is an educational way that is better than 
any we experienced when we were in school, 
no matter how good our experience.  

Now, in keeping with people of faith across 
the world, I do think that Anglican Christians 
have some powerful things to say about hu-
man relationships and sexual expression, 
along with a whole lot of other areas of life.  

In the 'marketplace' of competing worldviews 
and philosophical methods Anglicans in this 
region will be working hard to find ways of 
communicating these insights in ways that 
are helpful and meaningful for those who 
want to hear.  

Open dialogue and nurturing educational 
communities are not fostered by discrimina-
tion. I don't think faith-based schools are fac-
ing oppression and I don't think they should 
have any right to discriminate against the 
LGBTIQ+ community through enrolment, em-
ployment or curriculum.  

I am wary of any changes in legislation that 
create opportunities for discrimination and I 
support changes that would further limit dis-
criminatory behaviour.  
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How the Church is 

marginalising itself and 

blames everybody else 
by Dr Peter Catt, Dean, St John’s Ca-

thedral, Brisbane. This article ap-

peared in the Brisbane Times web-

site, 27 June 2019 


